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PREFACE
1. The joys and the hopes, the griefs and the anxieties of the men of this age,
especially those who are poor or in any way afflicted, these are the joys and hopes,
the griefs and anxieties of the followers of Christ. Indeed, nothing genuinely human
fails to raise an echo in their hearts. For theirs is a community composed of men.
United in Christ, they are led by the Holy Spirit in their journey to the Kingdom of
their Father and they have welcomed the news of salvation which is meant for every
man. That is why this community realizes that it is truly linked with mankind and its
history by the deepest of bonds.

2. Hence this Second Vatican Council, having probed more profoundly into the
mystery of the Church, now addresses itself without hesitation, not only to the sons
of the Church and to all who invoke the name of Christ, but to the whole of
humanity. For the council yearns to explain to everyone how it conceives of the
presence and activity of the Church in the world of today.

Therefore, the council focuses its attention on the world of men, the whole human
family along with the sum of those realities in the midst of which it lives; that world
which is the theater of man's history, and the heir of his energies, his tragedies and
his triumphs; that world which the Christian sees as created and sustained by its
Maker's love, fallen indeed into the bondage of sin, yet emancipated now by Christ,
Who was crucified and rose again to break the strangle hold of personified evil, so
that the world might be fashioned anew according to God's design and reach its
fulfillment.

3. Though mankind is stricken with wonder at its own discoveries and its power, it
often raises anxious questions about the current trend of the world, about the place
and role of man in the universe, about the meaning of its individual and collective
strivings, and about the ultimate destiny of reality and of humanity. Hence, giving
witness and voice to the faith of the whole people of God gathered together by
Christ, this council can provide no more eloquent proof of its solidarity with, as well
as its respect and love for the entire human family with which it is bound up, than
by engaging with it in conversation about these various problems. The council
brings to mankind light kindled from the Gospel, and puts at its disposal those
saving resources which the Church herself, under the guidance of the Holy Spirit,
receives from her Founder. For the human person deserves to be preserved; human
society deserves to be renewed. Hence the focal point of our total presentation will
be man himself, whole and entire, body and soul, heart and conscience, mind and
will.

Therefore, this sacred synod, proclaiming the noble destiny of man and

championing the Godlike seed which has been sown in him, offers to mankind the

honest assistance of the Church in fostering that brotherhood of all men which

corresponds to this destiny of theirs. Inspired by no earthly ambition, the Church
1
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5. Today's spiritual agitation and the changing conditions of life are part of a
broader and deeper revolution. As a result of the latter, intellectual formation is ever
increasingly based on the mathematical and natural sciences and on those dealing
with man himself, while in the practical order the technology which stems from
these sciences takes on mounting importance.

This scientific spirit has a new kind of impact on the cultural sphere and on modes
of thought. Technology is now transforming the face of the earth, and is already
trying to master outer space. To a certain extent, the human intellect is also
broadening its dominion over time: over the past by means of historical knowledge;
over the future, by the art of projecting and by planning.

Advances in biology, psychology, and the social sciences not only bring men hope
of improved self-knowledge; in conjunction with technical methods, they are
helping men exert direct influence on the life of social groups.

At the same time, the human race is giving steadily-increasing thought to
forecasting and regulating its own population growth. History itself speeds along on
so rapid a course that an individual person can scarcely keep abreast of it. The
destiny of the human community has become all of a piece, where once the various
groups of men had a kind of private history of their own.

Thus, the human race has passed from a rather static concept of reality to a more
dynamic, evolutionary one. In consequence there has arisen a new series of
problems, a series as numerous as can be, calling for efforts of analysis and
synthesis.

6. By this very circumstance, the traditional local communities such as families,
clans, tribes, villages, various groups and associations stemming from social
contacts, experience more thorough changes every day.

The industrial type of society is gradually being spread, leading some nations to
economic affluence, and radically transforming ideas and social conditions
established for centuries.

Likewise, the cult and pursuit of city living has grown, either because of a
multiplication of cities and their inhabitants, or by a transplantation of city life to
rural settings.

New and more efficient media of social communication are contributing to the
knowledge of events; by setting off chain reactions they are giving the swiftest and
widest possible circulation to styles of thought and feeling.

It is also noteworthy how many men are being induced to migrate on various
counts, and are thereby changing their manner of life. Thus a man's ties with his
fellows are constantly being multiplied, and at the same time "socialization" brings
further ties, without however always promoting appropriate personal development
and truly personal relationships.

This kind of evolution can be seen more clearly in those nations which already
enjoy the conveniences of economic and technological progress, though it is also
astir among peoples still striving for such progress and eager to secure for
themselves the advantages of an industrialized and urbanized society. These
peoples, especially those among them who are attached to older traditions, are
simultaneously undergoing a movement toward more mature and personal exercise
of liberty.
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As a result many persons are quite aggressively demanding those benefits of which
with vivid awareness they judge themselves to be deprived either through injustice
or unequal distribution. Nations on the road to progress, like those recently made
independent, desire to participate in the goods of modern civilization, not only in
the political field but also economically, and to play their part freely on the world
scene. Still they continually fall behind while very often their economic and other
dependence on wealthier nations advances more rapidly.

People hounded by hunger call upon those better off. Where they have not yet won
it, women claim for themselves an equity with men before the law and in fact.
Laborers and farmers seek not only to provide for the necessities of life, but to
develop the gifts of their personality by their labors and indeed to take part in
regulating economic, social, political and cultural life. Now, for the first time in
human history all people are convinced that the benefits of culture ought to be and
actually can be extended to everyone.

Still, beneath all these demands lies a deeper and more widespread longing: persons
and societies thirst for a full and free life worthy of man; one in which they can
subject to their own welfare all that the modern world can offer them so abundantly.
In addition, nations try harder every day to bring about a kind of universal
community.

Since all these things are so, the modern world shows itself at once powerful and
weak, capable of the noblest deeds or the foulest; before it lies the path to freedom
or to slavery, to progress or retreat, to brotherhood or hatred. Moreover, man is
becoming aware that it is his responsibility to guide aright the forces which he has
unleashed and which can enslave him or minister to him. That is why he is putting
questions to himself.

10. The truth is that the imbalances under which the modern world labors are linked
with that more basic imbalance which is rooted in the heart of man. For in man
himself many elements wrestle with one another. Thus, on the one hand, as a
creature he experiences his limitations in a multitude of ways; on the other he feels
himself to be boundless in his desires and summoned to a higher life. Pulled by
manifold attractions he is constantly forced to choose among them and renounce
some. Indeed, as a weak and sinful being, he often does what he would not, and fails
to do what he would.(1) Hence he suffers from internal divisions, and from these
flow so many and such great discords in society. No doubt many whose lives are
infected with a practical materialism are blinded against any sharp insight into this
kind of dramatic situation; or else, weighed down by unhappiness they are
prevented from giving the matter any thought. Thinking they have found serenity in
an interpretation of reality everywhere proposed these days, many look forward to a
genuine and total emancipation of humanity wrought solely by human effort; they
are convinced that the future rule of man over the earth will satisfy every desire of
his heart. Nor are there lacking men who despair of any meaning to life and praise
the boldness of those who think that human existence is devoid of any inherent
significance and strive to confer a total meaning on it by their own ingenuity alone.

Nevertheless, in the face of the modern development of the world, the number
constantly swells of the people who raise the most basic questions or recognize
them with a new sharpness: what is man? What is this sense of sorrow, of evil, of
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questions and problems which, in this general area, seem to have a greater
urgency in our day. As a result in part two the subject matter which is viewed in
the light of doctrinal principles is made up of diverse elements. Some elements
have a permanent value; others, only a transitory one. Consequently, the
constitution must be interpreted according to the general norms of theological
interpretation. Interpreters must bear in mind—especially in part two—the
changeable circumstances which the subject matter, by its very nature,
involves.
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earthly creatures (1) that he might subdue them and use them to God's glory.(2)
"What is man that you should care for him? You have made him little less than the
angels, and crowned him with glory and honor. You have given him rule over the
works of your hands, putting all things under his feet" (Ps. 8:5-7).

But God did not create man as a solitary, for from the beginning "male and female
he created them" (Gen. 1:27). Their companionship produces the primary form of
interpersonal communion. For by his innermost nature man is a social being, and
unless he relates himself to others he can neither live nor develop his potential.

Therefore, as we read elsewhere in Holy Scripture God saw "all that he had made,
and it was very good" (Gen. 1:31).

13. Although he was made by God in a state of holiness, from the very onset of his
history man abused his liberty, at the urging of the Evil One. Man set himself
against God and sought to attain his goal apart from God. Although they knew God,
they did not glorify Him as God, but their senseless minds were darkened and they
served the creature rather than the Creator. (3) What divine revelation makes known
to us agrees with experience. Examining his heart, man finds that he has inclinations
toward evil too, and is engulfed by manifold ills which cannot come from his good
Creator. Often refusing to acknowledge God as his beginning, man has disrupted
also his proper relationship to his own ultimate goal as well as his whole
relationship toward himself and others and all created things.

Therefore man is split within himself. As a result, all of human life, whether
individual or collective, shows itself to be a dramatic struggle between good and
evil, between light and darkness. Indeed, man finds that by himself he is incapable
of battling the assaults of evil successfully, so that everyone feels as though he is
bound by chains. But the Lord Himself came to free and strengthen man, renewing
him inwardly and casting out that "prince of this world" (John 12:31) who held him
in the bondage of sin.(4) For sin has diminished man, blocking his path to
fulfillment.

The call to grandeur and the depths of misery, both of which are a part of human
experience, find their ultimate and simultaneous explanation in the light of this
revelation.

14. Though made of body and soul, man is one. Through his bodily composition he
gathers to himself the elements of the material world; thus they reach their crown
through him, and through him raise their voice in free praise of the Creator.(6) For
this reason man is not allowed to despise his bodily life, rather he is obliged to
regard his body as good and honorable since God has created it and will raise it up
on the last day. Nevertheless, wounded by sin, man experiences rebellious stirrings
in his body. But the very dignity of man postulates that man glorify God in his body
and forbid it to serve the evil inclinations of his heart.

Now, man is not wrong when he regards himself as superior to bodily concerns, and
as more than a speck of nature or a nameless constituent of the city of man. For by
his interior qualities he outstrips the whole sum of mere things. He plunges into the
depths of reality whenever he enters into his own heart; God, Who probes the
heart,(7) awaits him there; there he discerns his proper destiny beneath the eyes of
God. Thus, when he recognizes in himself a spiritual and immortal soul, he is not
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positive manner both with their separated brothers who together with them profess
the Gospel of charity and with all men thirsting for true peace.

The council, considering the immensity of the hardships which still afflict the
greater part of mankind today, regards it as most opportune that an organism of the
universal Church be set up in order that both the justice and love of Christ toward
the poor might be developed everywhere. The role of such an organism would be to
stimulate the Catholic community to promote progress in needy regions and
international social justice.

91. Drawn from the treasures of Church teaching, the proposals of this sacred synod
look to the assistance of every man of our time, whether he believes in God, or does
not explicitly recognize Him. If adopted, they will promote among men a sharper
insight into their full destiny, and thereby lead them to fashion the world more to
man's surpassing dignity, to search for a brotherhood which is universal and more
deeply rooted, and to meet the urgencies of our ages with a gallant and unified effort
born of love.

Undeniably this conciliar program is but a general one in several of its parts; and
deliberately so, given the immense variety of situations and forms of human culture
in the world. Indeed while it presents teaching already accepted in the Church, the
program will have to be followed up and amplified since it sometimes deals with
matters in a constant state of development. Still, we have relied on the word of God
and the spirit of the Gospel. Hence we entertain the hope that many of our proposals
will prove to be of substantial benefit to everyone, especially after they have been
adapted to individual nations and mentalities by the faithful, under the guidance of
their pastors.

92. By virtue of her mission to shed on the whole world the radiance of the Gospel
message, and to unify under one Spirit all men of whatever nation, race or culture,
the Church stands forth as a sign of that brotherhood which allows honest dialogue
and gives it vigor.

Such a mission requires in the first place that we foster within the Church herself
mutual esteem, reverence and harmony, through the full recognition of lawful
diversity. Thus all those who compose the one People of God, both pastors and the
general faithful, can engage in dialogue with ever abounding fruitfulness. For the
bonds which unite the faithful are mightier than anything dividing them. Hence, let
there be unity in what is necessary; freedom in what is unsettled, and charity in any
case.

Our hearts embrace also those brothers and communities not yet living with us in
full communion; to them we are linked nonetheless by our profession of the Father
and the Son and the Holy Spirit, and by the bond of charity. We do not forget that
the unity of Christians is today awaited and desired by many, too, who do not
believe in Christ; for the farther it advances toward truth and love under the
powerful impulse of the Holy Spirit, the more this unity will be a harbinger of unity
and peace for the world at large. Therefore, by common effort and in ways which
are today increasingly appropriate for seeking this splendid goal effectively, let us
take pains to pattern ourselves after the Gospel more exactly every day, and thus
work as brothers in rendering service to the human family. For, in Christ Jesus this
family is called to the family of the sons of God.

56

prompted from within, not under blind internal impulse nor by mere external
pressure. Man achieves such dignity when, emancipating himself from all captivity
to passion, he pursues his goal in a spontaneous choice of what is good, and
procures for himself through effective and skilful action, apt helps to that end. Since
man's freedom has been damaged by sin, only by the aid of God's grace can he bring
such a relationship with God into full flower. Before the judgement seat of God
each man must render an account of his own life, whether he has done good or
evil.(13)

18. It is in the face of death that the riddle a human existence grows most acute. Not
only is man tormented by pain and by the advancing deterioration of his body, but
even more so by a dread of perpetual extinction. He rightly follows the intuition of
his heart when he abhors and repudiates the utter ruin and total disappearance of his
own person. He rebels against death because he bears in himself an eternal seed
which cannot be reduced to sheer matter. All the endeavors of technology, though
useful in the extreme, cannot calm his anxiety; for prolongation of biological life is
unable to satisfy that desire for higher life which is inescapably lodged in his breast.

Although the mystery of death utterly beggars the imagination, the Church has been
taught by divine revelation and firmly teaches that man has been created by God for
a blissful purpose beyond the reach of earthly misery. In addition, that bodily death
from which man would have been immune had he not sinned(14) will be
vanquished, according to the Christian faith, when man who was ruined by his own
doing is restored to wholeness by an almighty and merciful Saviour. For God has
called man and still calls him so that with his entire being he might be joined to Him
in an endless sharing of a divine life beyond all corruption. Christ won this victory
when He rose to life, for by His death He freed man from death. Hence to every
thoughtful man a solidly established faith provides the answer to his anxiety about
what the future holds for him. At the same time faith gives him the power to be
united in Christ with his loved ones who have already been snatched away by death;
faith arouses the hope that they have found true life with God.

19. The root reason for human dignity lies in man's call to communion with God.
From the very circumstance of his origin man is already invited to converse with
God. For man would not exist were he not created by Gods love and constantly
preserved by it; and he cannot live fully according to truth unless he freely
acknowledges that love and devotes himself to His Creator. Still, many of our
contemporaries have never recognized this intimate and vital link with God, or have
explicitly rejected it. Thus atheism must be accounted among the most serious
problems of this age, and is deserving of closer examination.

The word atheism is applied to phenomena which are quite distinct from one
another. For while God is expressly denied by some, others believe that man can
assert absolutely nothing about Him. Still others use such a method to scrutinize the
question of God as to make it seem devoid of meaning. Many, unduly transgressing
the limits of the positive sciences, contend that everything can be explained by this
kind of scientific reasoning alone, or by contrast, they altogether disallow that there
is any absolute truth. Some laud man so extravagantly that their faith in God lapses
into a kind of anemia, though they seem more inclined to affirm man than to deny
God. Again some form for themselves such a fallacious idea of God that when they
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proceeds from the mouth of God" (Matt. 4:4). Every sector of the family of man
carries within itself and in its best traditions some portion of the spiritual treasure
entrusted by God to humanity, even though many may not be aware of the source
from which it comes.

87. International cooperation is needed today especially for those peoples who,
besides facing so many other difficulties, likewise undergo pressures due to a rapid
increase in population. There is an urgent need to explore, with the full and intense
cooperation of all, and especially of the wealthier nations, ways whereby the human
necessities of food and a suitable education can be furnished and shared with the
entire human community. But some peoples could greatly improve upon the
conditions of their life if they would change over from antiquated methods of
farming to the new technical methods, applying them with needed prudence
according to their own circumstances. Their life would likewise be improved by the
establishment of a better social order and by a fairer system for the distribution of
land ownership.

Governments undoubtedly have rights and duties, within the limits of their proper
competency, regarding the population problem in their respective countries, for
instance, in the line of social and family life legislation, or regarding the migration
of country-dwellers to the cities, or with respect to information concerning the
condition and needs of the country. Since men today are giving thought to this
problem and are so greatly disturbed over it, it is desirable in addition that Catholic
specialists, especially in the universities, skillfully pursue and develop studies and
projects on all these matters.

But there are many today who maintain that the increase in world population, or at
least the population increase in some countries, must be radically curbed by every
means possible and by any kind of intervention on the part of public authority. In
view of this contention, the council urges everyone to guard against solutions,
whether publicly or privately supported, or at times even imposed, which are
contrary to the moral law. For in keeping with man's inalienable right to marry and
generate children, a decision concerning the number of children they will have
depends on the right judgment of the parents and it cannot in any way be left to the
judgment of public authority. But since the judgment of the parents presupposes a
rightly formed conscience, it is of the utmost importance that the way be open for
everyone to develop a correct and genuinely human responsibility which respects
the divine law and takes into consideration the circumstances of the situation and
the time. But sometimes this requires an improvement in educational and social
conditions, and, above all, formation in religion or at least a complete moral
training. Men should discreetly be informed, furthermore, of scientific advances in
exploring methods whereby spouses can be helped in regulating the number of their
children and whose safeness has been well proven and whose harmony with the
moral order has been ascertained.

88. Christians should cooperate willingly and wholeheartedly in establishing an
international order that includes a genuine respect for all freedoms and amicable
brotherhood between all. This is all the more pressing since the greater part of the
world is still suffering from so much poverty that it is as if Christ Himself were
crying out in these poor to beg the charity of the disciples. Do not let men, then, be

54

teaches that a hope related to the end of time does not diminish the importance of
intervening duties but rather undergirds the acquittal of them with fresh incentives.
By contrast, when a divine instruction and the hope of life eternal are wanting,
man's dignity is most grievously lacerated, as current events often attest; riddles of
life and death, of guilt and of grief go unsolved with the frequent result that men
succumb to despair.

Meanwhile every man remains to himself an unsolved puzzle, however obscurely he
may perceive it. For on certain occasions no one can entirely escape the kind of self-
questioning mentioned earlier, especially when life's major events take place. To
this questioning only God fully and most certainly provides an answer as He
summons man to higher knowledge and humbler probing.

The remedy which must be applied to atheism, however, is to be sought in a proper
presentation of the Church's teaching as well as in the integral life of the Church and
her members. For it is the function of the Church, led by the Holy Spirit Who
renews and purifies her ceaselessly,(17) to make God the Father and His Incarnate
Son present and in a sense visible. This result is achieved chiefly by the witness of a
living and mature faith, namely, one trained to see difficulties clearly and to master
them. Many martyrs have given luminous witness to this faith and continue to do so.
This faith needs to prove its fruitfulness by penetrating the believer's entire life,
including its worldly dimensions, and by activating him toward justice and love,
especially regarding the needy. What does the most reveal God's presence, however,
is the brotherly charity of the faithful who are united in spirit as they work together
for the faith of the Gospel(18) and who prove themselves a sign of unity.

While rejecting atheism, root and branch, the Church sincerely professes that all
men, believers and unbelievers alike, ought to work for the rightful betterment of
this world in which all alike live; such an ideal cannot be realized, however, apart
from sincere and prudent dialogue. Hence the Church protests against the distinction
which some state authorities make between believers and unbelievers, with
prejudice to the fundamental rights of the human person. The Church calls for the
active liberty of believers to build up in this world God's temple too. She
courteously invites atheists to examine the Gospel of Christ with an open mind.

Above all the Church knows that her message is in harmony with the most secret
desires of the human heart when she champions the dignity of the human vocation,
restoring hope to those who have already despaired of anything higher than their
present lot. Far from diminishing man, her message brings to his development light,
life and freedom. Apart from this message nothing will avail to fill up the heart of
man: "Thou hast made us for Thyself,” O Lord, "and our hearts are restless till they
rest in Thee."(19)

22. The truth is that only in the mystery of the incarnate Word does the mystery of
man take on light. For Adam, the first man, was a figure of Him Who was to
come,(20) namely Christ the Lord. Christ, the final Adam, by the revelation of the
mystery of the Father and His love, fully reveals man to man himself and makes his
supreme calling clear. It is not surprising, then, that in Him all the aforementioned
truths find their root and attain their crown.

He Who is "the image of the invisible God" (Col. 1:15),(21) is Himself the perfect
man. To the sons of Adam He restores the divine likeness which had been
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which it will experience no peace other than the dreadful peace of death. But, while
we say this, the Church of Christ, present in the midst of the anxiety of this age,
does not cease to hope most firmly. She intends to propose to our age over and over
again, in season and out of season, this apostolic message: "Behold, now is the
acceptable time for a change of heart; behold! now is the day of salvation."(4)

SECTION 11
Setting Up An International Community

83. In order to build up peace above all the causes of discord among men, especially
injustice, which foment wars must be rooted out. Not a few of these causes come
from excessive economic inequalities and from putting off the steps needed to remedy
them. Other causes of discord, however, have their source in the desire to dominate
and in a contempt for persons. And, if we look for deeper causes, we find them in
human envy, distrust, pride, and other egotistical passions. Man cannot bear so many
ruptures in the harmony of things. Consequently, the world is constantly beset by
strife and violence between men, even when no war is being waged. Besides, since
these same evils are present in the relations between various nations as well, in order
to overcome or forestall them and to keep violence once unleashed within limits it is
absolutely necessary for countries to cooperate more advantageously and more
closely together and to organize together international bodies and to work tirelessly
for the creation of organizations which will foster peace.

84. In view of the increasingly close ties of mutual dependence today between all
the inhabitants and peoples of the earth, the apt pursuit and efficacious attainment of
the universal common good now require of the community of nations that it
organize itself in a manner suited to its present responsibilities, especially toward
the many parts of the world which are still suffering from unbearable want.

To reach this goal, organizations of the international community, for their part, must
make provision for men's different needs, both in the fields of social life—such as
food supplies, health, education, labor and also in certain special circumstances
which can crop up here and there, e.g., the need to promote the general
improvement of developing countries, or to alleviate the distressing conditions in
which refugees dispersed throughout the world find themselves, or also to assist
migrants and their families.

Already existing international and regional organizations are certainly well-
deserving of the human race. These are the first efforts at laying the foundations on
an international level for a community of all men to work for the solution to the
serious problems of our times, to encourage progress everywhere, and to obviate
wars of whatever kind. In all of these activities the Church takes joy in the spirit of
true brotherhood flourishing between Christians and non- Christians as it strives to
make ever more strenuous efforts to relieve abundant misery.

85. The present solidarity of mankind also calls for a revival of greater international
cooperation in the economic field. Although nearly all peoples have become
autonomous, they are far from being free of every form of undue dependence, and
far from escaping all danger of serious internal difficulties.

The development of a nation depends on human and financial aids. The citizens of
each country must be prepared by education and professional training to discharge
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merely going to call to mind some of the more basic truths, treating their
foundations under the light of revelation. Then it will dwell more at length on
certain of their implications having special significance for our day.

24. God, Who has fatherly concern for everyone, has willed that all men should
constitute one family and treat one another in a spirit of brotherhood. For having
been created in the image of God, Who "from one man has created the whole human
race and made them live all over the face of the earth” (Acts 17:26), all men are
called to one and the same goal, namely God Himself.

For this reason, love for God and neighbor is the first and greatest commandment.
Sacred Scripture, however, teaches us that the love of God cannot be separated from
love of neighbor: "If there is any other commandment, it is summed up in this
saying: Thou shalt love thy neighbor as thyself.... Love therefore is the fulfillment
of the Law" (Rom. 13:9-10; cf. 1 John 4:20). To men growing daily more dependent
on one another, and to a world becoming more unified every day, this truth proves
to be of paramount importance.

Indeed, the Lord Jesus, when He prayed to the Father, "that all may be one. . . as we
are one" (John 17:21-22) opened up vistas closed to human reason, for He implied a
certain likeness between the union of the divine Persons, and the unity of God's sons
in truth and charity. This likeness reveals that man, who is the only creature on earth
which God willed for itself, cannot fully find himself except through a sincere gift
of himself.(2)

25. Man's social nature makes it evident that the progress of the human person and
the advance of society itself hinge on one another. For the beginning, the subject
and the goal of all social institutions is and must be the human person which for its
part and by its very nature stands completely in need of social life.(3) Since this
social life is not something added on to man, through his dealings with others,
through reciprocal duties, and through fraternal dialogue he develops all his gifts
and is able to rise to his destiny.

Among those social ties which man needs for his development some, like the family
and political community, relate with greater immediacy to his innermost nature;
others originate rather from his free decision. In our era, for various reasons,
reciprocal ties and mutual dependencies increase day by day and give rise to a
variety of associations and organizations, both public and private. This
development, which is called socialization, while certainly not without its dangers,
brings with it many advantages with respect to consolidating and increasing the
qualities of the human person, and safeguarding his rights.(4)

But if by this social life the human person is greatly aided in responding to his
destiny, even in its religious dimensions, it cannot be denied that men are often
diverted from doing good and spurred toward and by the social circumstances in
which they live and are immersed from their birth. To be sure the disturbances
which so frequently occur in the social order result in part from the natural tensions
of economic, political and social forms. But at a deeper level they flow from man's
pride and selfishness, which contaminate even the social sphere. When the structure
of affairs is flawed by the consequences of sin, man, already born with a bent
toward evil, finds there new inducements to sin, which cannot be overcome without
strenuous efforts and the assistance of grace.

13



All these considerations compel us to undertake an evaluation of war with an
entirely new attitude.(1) The men of our time must realize that they will have to
give a somber reckoning of their deeds of war for the course of the future will
depend greatly on the decisions they make today.

With these truths in mind, this most holy synod makes its own the condemnations of
total war already pronounced by recent popes,(2) and issues the following
declaration.

Any act of war aimed indiscriminately at the destruction of entire cities of extensive
areas along with their population is a crime against God and man himself. It merits
unequivocal and unhesitating condemnation.

The unique hazard of modern warfare consists in this: it provides those who possess
modern scientific weapons with a kind of occasion for perpetrating just such
abominations; moreover, through a certain inexorable chain of events, it can
catapult men into the most atrocious decisions. That such may never truly happen in
the future, the bishops of the whole world gathered together, beg all men, especially
government officials and military leaders, to give unremitting thought to their
gigantic responsibility before God and the entire human race.

81. To be sure, scientific weapons are not amassed solely for use in war. Since the
defensive strength of any nation is considered to be dependent upon its capacity for
immediate retaliation, this accumulation of arms, which increases each year,
likewise serves, in a way heretofore unknown, as deterrent to possible enemy attack.
Many regard this procedure as the most effective way by which peace of a sort can
be maintained between nations at the present time.

Whatever be the facts about this method of deterrence, men should be convinced that

the arms race in which an already considerable number of countries are engaged is not

a safe way to preserve a steady peace, nor is the so-called balance resulting from this
race a sure and authentic peace. Rather than being eliminated thereby, the causes of
war are in danger of being gradually aggravated. While extravagant sums are being
spent for the furnishing of ever new weapons, an adequate remedy cannot be provided
for the multiple miseries afflicting the whole modern world. Disagreements between
nations are not really and radically healed; on the contrary, they spread the infection
to other parts of the earth. New approaches based on reformed attitudes must be taken
to remove this trap and to emancipate the world from its crushing anxiety through the
restoration of genuine peace.

Therefore, we say it again: the arms race is an utterly treacherous trap for humanity,
and one which ensnares the poor to an intolerable degree. It is much to be feared
that if this race persists, it will eventually spawn all the lethal ruin whose path it is
now making ready. Warned by the calamities which the human race has made
possible, let us make use of the interlude granted us from above and for which we
are thankful to become more conscious of our own responsibility and to find means
for resolving our disputes in a manner more worthy of man. Divine Providence
urgently demands of us that we free ourselves from the age-old slavery of war. If we
refuse to make this effort, we do not know where we will be led by the evil road we
have set upon.

It is our clear duty, therefore, to strain every muscle in working for the time when
all war can be completely outlawed by international consent. This goal undoubtedly
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treated as mere tools for profit, rather than as free and responsible persons; all these
things and others of their like are infamies indeed. They poison human society, but
they do more harm to those who practice them than those who suffer from the injury.
Moreover, they are supreme dishonor to the Creator.

28. Respect and love ought to be extended also to those who think or act differently
than we do in social, political and even religious matters. In fact, the more deeply
we come to understand their ways of thinking through such courtesy and love, the
more easily will we be able to enter into dialogue with them.

This love and good will, to be sure, must in no way render us indifferent to truth and
goodness. Indeed love itself impels the disciples of Christ to speak the saving truth
to all men. But it is necessary to distinguish between error, which always merits
repudiation, and the person in error, who never loses the dignity of being a person
even when he is flawed by false or inadequate religious notions.(10) God alone is
the judge and searcher of hearts, for that reason He forbids us to make judgments
about the internal guilt of anyone.(11)

The teaching of Christ even requires that we forgive injuries,(12) and extends the
law of love to include every enemy, according to the command of the New Law:
"You have heard that it was said: Thou shalt love thy neighbor and hate thy enemy.
But | say to you: love your enemies, do good to those who hate you, and pray for
those who persecute and calumniate you" (Matt. 5:43-44).

29. Since all men possess a rational soul and are created in God's likeness, since
they have the same nature and origin, have been redeemed by Christ and enjoy the
same divine calling and destiny, the basic equality of all must receive increasingly
greater recognition.

True, all men are not alike from the point of view of varying physical power and the
diversity of intellectual and moral resources. Nevertheless, with respect to the
fundamental rights of the person, every type of discrimination, whether social or
cultural, whether based on sex, race, color, social condition, language or religion, is
to be overcome and eradicated as contrary to God's intent. For in truth it must still
be regretted that fundamental personal rights are still not being universally honored.
Such is the case of a woman who is denied the right to choose a husband freely, to
embrace a state of life or to acquire an education or cultural benefits equal to those
recognized for men.

Therefore, although rightful differences exist between men, the equal dignity of
persons demands that a more humane and just condition of life be brought about. For
excessive economic and social differences between the members of the one human
family or population groups cause scandal, and militate against social justice, equity,
the dignity of the human person, as well as social and international peace.

Human institutions, both private and public, must labor to minister to the dignity
and purpose of man. At the same time let them put up a stubborn fight against any
kind of slavery, whether social or political, and safeguard the basic rights of man
under every political system. Indeed human institutions themselves must be
accommodated by degrees to the highest of all realities, spiritual ones, even though
meanwhile, a long enough time will be required before they arrive at the desired
goal.
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Consequently, as it points out the authentic and noble meaning of peace and
condemns the frightfulness of war, the Council wishes passionately to summon
Christians to cooperate, under the help of Christ the author of peace, with all men in
securing among themselves a peace based on justice and love and in setting up the
instruments of peace.

78. Peace is not merely the absence of war; nor can it be reduced solely to the
maintenance of a balance of power between enemies; nor is it brought about by
dictatorship. Instead, it is rightly and appropriately called an enterprise of justice.
Peace results from that order structured into human society by its divine Founder,
and actualized by men as they thirst after ever greater justice. The common good of
humanity finds its ultimate meaning in the eternal law. But since the concrete
demands of this common good are constantly changing as time goes on, peace is
never attained once and for all, but must be built up ceaselessly. Moreover, since the
human will is unsteady and wounded by sin, the achievement of peace requires a
constant mastering of passions and the vigilance of lawful authority.

But this is not enough. This peace on earth cannot be obtained unless personal well-
being is safeguarded and men freely and trustingly share with one another the riches
of their inner spirits and their talents. A firm determination to respect other men and
peoples and their dignity, as well as the studied practice of brotherhood are
absolutely necessary for the establishment of peace. Hence peace is likewise the
fruit of love, which goes beyond what justice can provide.

That earthly peace which arises from love of neighbor symbolizes and results from
the peace of Christ which radiates from God the Father. For by the cross the
incarnate Son, the prince of peace reconciled all men with God. By thus restoring all
men to the unity of one people and one body, He slew hatred in His own flesh; and,
after being lifted on high by His resurrection, He poured forth the spirit of love into
the hearts of men.

For this reason, all Christians are urgently summoned to do in love what the truth
requires, and to join with all true peacemakers in pleading for peace and bringing it
about.

Motivated by this same spirit, we cannot fail to praise those who renounce the use
of violence in the vindication of their rights and who resort to methods of defense
which are otherwise available to weaker parties too, provided this can be done
without injury to the rights and duties of others or of the community itself.

Insofar as men are sinful, the threat of war hangs over them, and hang over them it
will until the return of Christ. But insofar as men vanquish sin by a union of love,
they will vanquish violence as well and make these words come true: "They shall
turn their swords into ploughshares, and their spears into sickles. Nation shall not
lift up sword against nation, neither shall they learn war any more" (Isaiah 2:4).

SECTION 1
The Avoidance of War
79. Even though recent wars have wrought physical and moral havoc on our world,
the devastation of battle still goes on day by day in some part of the world. Indeed,
now that every kind of weapon produced by modern science is used in war, the
fierce character of warfare threatens to lead the combatants to a savagery far
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individuals, without bond or link between them, but by making them into a single
people, a people which acknowledges Him in truth and serves Him in holiness."(13)
So from the beginning of salvation history He has chosen men not just as
individuals but as members of a certain community. Revealing His mind to them,
God called these chosen ones "His people” (Ex. 3:7- 12), and even made a covenant
with them on Sinai.(14)

This communitarian character is developed and consummated in the work of Jesus
Christ. For the very Word made flesh willed to share in the human fellowship. He was
present at the wedding of Cana, visited the house of Zacchaeus, ate with publicans
and sinners. He revealed the love of the Father and the sublime vocation of man in
terms of the most common of social realities and by making use of the speech and the
imagery of plain everyday life. Willingly obeying' the laws of his country He
sanctified those human ties, especially family ones, which are the source of social
structures. He chose to lead the life proper to an artisan of His time and place.

In His preaching He clearly taught the sons of God to treat one another as brothers.
In His prayers He pleaded that all His disciples might be "one.” Indeed as the
redeemer of all, He offered Himself for all even to point of death. "Greater love than
this no one has, that one lay down his life for his friends" (John 15:13). He
commanded His Apostles to preach to all peoples the Gospel's message that the
human race was to become the Family of God, in which the fullness of the Law
would be love.

As the firstborn of many brethren and by the giving of His Spirit, He founded after
His death and resurrection a new brotherly community composed of all those who
receive Him in faith and in love. This He did through His Body, which is the
Church. There everyone, as members one of the other, would render mutual service
according to the different gifts bestowed on each.

This solidarity must be constantly increased until that day on which it will be
brought to perfection. Then, saved by grace, men will offer flawless glory to God as
a family beloved of God and of Christ their Brother.

CHAPTER 111
MAN'S ACTIVITY THROUGHOUT THE WORLD

33. Through his labors and his native endowments man has ceaselessly striven to
better his life. Today, however, especially with the help of science and technology,
he has extended his mastery over nearly the whole of nature and continues to do so.
Thanks to increased opportunities for many kinds of social contact among nations,
the human family is gradually recognizing that it comprises a single world
community and is making itself so. Hence many benefits once looked for, especially
from heavenly powers, man has now enterprisingly procured for himself.

In the face of these immense efforts which already preoccupy the whole human
race, men agitate numerous questions among themselves. What is the meaning and
value of this feverish activity? How should all these things be used? To the
achievement of what goal are the strivings of individuals and societies heading? The
Church guards the heritage of God's word and draws from it moral and religious
principles without always having at hand the solution to particular problems. As
such she desires to add the light of revealed truth to mankind's store of experience,
so that the path which humanity has taken in recent times will not be a dark one.
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The complex circumstances of our day make it necessary for public authority to
intervene more often in social, economic and cultural matters in order to bring about
favorable conditions which will give more effective help to citizens and groups in
their free pursuit of man's total well-being. The relations, however, between
socialization and the autonomy and development of the person can be understood in
different ways according to various regions and the evolution of peoples. But when
the exercise of rights is restricted temporarily for the common good, freedom should
be restored immediately upon change of circumstances. Moreover, it is inhuman for
public authority to fall back on dictatorial systems or totalitarian methods which
violate the rights of the person or social groups.

Citizens must cultivate a generous and loyal spirit of patriotism, but without being
narrow-minded. This means that they will always direct their attention to the good
of the whole human family, united by the different ties which bind together races,
people and nations.

All Christians must be aware of their own specific vocation within the political
community. It is for them to give an example by their sense of responsibility and
their service of the common good. In this way they are to demonstrate concretely
how authority can be compatible with freedom, personal initiative with the
solidarity of the whole social organism, and the advantages of unity with fruitful
diversity. They must recognize the legitimacy of different opinions with regard to
temporal solutions, and respect citizens, who, even as a group, defend their points of
view by honest methods. Political parties, for their part, must promote those things
which in their judgement are required for the common good; it is never allowable to
give their interests priority over the common good.

Great care must be taken about civic and political formation, which is of the utmost
necessity today for the population as a whole, and especially for youth, so that all
citizens can play their part in the life of the political community. Those who are
suited or can become suited should prepare themselves for the difficult, but at the
same time, the very noble art of politics,(8) and should seek to practice this art
without regard for their own interests or for material advantages. With integrity and
wisdom, they must take action against any form of injustice and tyranny, against
arbitrary domination by an individual or a political party and any intolerance. They
should dedicate themselves to the service of all with sincerity and fairness, indeed,
with the charity and fortitude demanded by political life.

76. It is very important, especially where a pluralistic society prevails, that there be
a correct notion of the relationship between the political community and the Church,
and a clear distinction between the tasks which Christians undertake, individually or
as a group, on their own responsibility as citizens guided by the dictates of a
Christian conscience, and the activities which, in union with their pastors, they carry
out in the name of the Church.

The Church, by reason of her role and competence, is not identified in any way with
the political community nor bound to any political system. She is at once a sign and
a safeguard of the transcendent character of the human person.

The Church and the political community in their own fields are autonomous and
independent from each other. Yet both, under different titles, are devoted to the
personal and social vocation of the same men. The more that both foster sounder
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learning is carried out in a genuinely scientific manner and in accord with moral
norms, it never truly conflicts with faith, for earthly matters and the concerns of
faith derive from the same God. (6) Indeed whoever labors to penetrate the secrets
of reality with a humble and steady mind, even though he is unaware of the fact, is
nevertheless being led by the hand of God, who holds all things in existence, and
gives them their identity. Consequently, we cannot but deplore certain habits of
mind, which are sometimes found too among Christians, which do not sufficiently
attend to the rightful independence of science and which, from the arguments and
controversies they spark, lead many minds to conclude that faith and science are
mutually opposed.(7)

But if the expression, the independence of temporal affairs, is taken to mean that
created things do not depend on God, and that man can use them without any
reference to their Creator, anyone who acknowledges God will see how false such a
meaning is. For without the Creator the creature would disappear. For their part,
however, all believers of whatever religion always hear His revealing voice in the
discourse of creatures. When God is forgotten, however, the creature itself grows
unintelligible.

37. Sacred Scripture teaches the human family what the experience of the ages
confirms: that while human progress is a great advantage to man, it brings with it a
strong temptation. For when the order of values is jumbled and bad is mixed with
the good, individuals and groups pay heed solely to their own interests, and not to
those of others. Thus it happens that the world ceases to be a place of true
brotherhood. In our own day, the magnified power of humanity threatens to destroy
the race itself.

For a monumental struggle against the powers of darkness pervades the whole
history of man. The battle was joined from the very origins of the world and will
continue until the last day, as the Lord has attested.(8) Caught in this conflict, man
is obliged to wrestle constantly if he is to cling to what is good, nor can he achieve
his own integrity without great efforts and the help of God's grace.

That is why Christ's Church, trusting in the design of the Creator, acknowledges that
human progress can serve man's true happiness, yet she cannot help echoing the
Apostle's warning: "Be not conformed to this world" (Rom. 12:2). Here by the
world is meant that spirit of vanity and malice which transforms into an instrument
of sin those human energies intended for the service of God and man.

Hence if anyone wants to know how this unhappy situation can be overcome,
Christians will tell him that all human activity, constantly imperiled by man's pride
and deranged self-love, must be purified and perfected by the power of Christ's
cross and resurrection. For redeemed by Christ and made a new creature in the Holy
Spirit, man is able to love the things themselves created by God, and ought to do so.
He can receive them from God and respect and reverence them as flowing
constantly from the hand of God. Grateful to his Benefactor for these creatures,
using and enjoying them in detachment and liberty of spirit, man is led forward into
a true possession of them, as having nothing, yet possessing all things.(9) "All are
yours, and you are Christ's, and Christ is God's" (1 Cor. 3:22-23).

38. For God's Word, through Whom all things were made, was Himself made flesh
and dwelt on the earth of men.(10) Thus He entered the world's history as a perfect
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CHAPTER IV
THE LIFE OF THE POLITICAL COMMUNITY

73. In our day, profound changes are apparent also in the structure and institutions
of peoples. These result from their cultural, economic and social evolution. Such
changes have a great influence on the life of the political community, especially
regarding the rights and duties of all in the exercise of civil freedom and in the
attainment of the common good, and in organizing the relations of citizens among
themselves and with respect to public authority.

The present keener sense of human dignity has given rise in many parts of the world
to attempts to bring about a politico-juridical order which will give better protection
to the rights of the person in public life. These include the right freely to meet and
form associations, the right to express one's own opinion and to profess one's
religion both publicly and privately. The protection of the rights of a person is
indeed a necessary condition so that citizens, individually or collectively, can take
an active part in the life and government of the state. Along with cultural, economic
and social development, there is a growing desire among many people to play a
greater part in organizing the life of the political community. In the conscience of
many arises an increasing concern that the rights of minorities be recognized,
without any neglect for their duties toward the political community. In addition,
there is a steadily growing respect for men of other opinions or other religions. At
the same time, there is wider cooperation to guarantee the actual exercise of
personal rights to all citizens, and not only to a few privileged individuals.

However, those political systems, prevailing in some parts of the world are to be
reproved which hamper civic or religious freedom, victimize large numbers through
avarice and political crimes, and divert the exercise of authority from the service of
the common good to the interests of one or another faction or of the rulers themselves.

There is no better way to establish political life on a truly human basis than by
fostering an inward sense of justice and kindliness, and of service to the common
good, and by strengthening basic convictions as to the true nature of the political
community and the aim, right exercise, and sphere of action of public authority.

74. Men, families and the various groups which make up the civil community are
aware that they cannot achieve a truly human life by their own unaided efforts.
They see the need for a wider community, within which each one makes his specific
contribution every day toward an ever broader realization of the common good.(1)
For this purpose they set up a political community according to various forms. The
political community exists, consequently, for the sake of the common good, in
which it finds its full justification and significance, and the source of its inherent
legitimacy. Indeed, the common good embraces the sum of those conditions of the
social life whereby men, families and associations more adequately and readily may
attain their own perfection.(2)

Yet the people who come together in the political community are many and diverse,
and they have every right to prefer divergent solutions. If the political community is
not to be torn apart while everyone follows his own opinion, there must be an
authority to direct the energies of all citizens toward the common good, not in a
mechanical or despotic fashion, but by acting above all as a moral force which
appeals to each one's freedom and sense of responsibility.
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nature and enterprise, we will find them again, but freed of stain, burnished and
transfigured, when Christ hands over to the Father: "a kingdom eternal and
universal, a kingdom of truth and life, of holiness and grace, of justice, love and
peace."(24) On this earth that Kingdom is already present in mystery. When the
Lord returns it will be brought into full flower.

CHAPTER IV
THE ROLE OF THE CHURCH IN THE MODERN WORLD

40. Everything we have said about the dignity of the human person, and about the
human community and the profound meaning of human activity, lays the foundation
for the relationship between the Church and the world, and provides the basis for
dialogue between them.(1) In this chapter, presupposing everything which has
already been said by this council concerning the mystery of the Church, we must
now consider this same Church inasmuch as she exists in the world, living and
acting with it.

Coming forth from the eternal Father's love,(2) founded in time by Christ the
Redeemer and made one in the Holy Spirit,(3) the Church has a saving and an
eschatological purpose which can be fully attained only in the future world. But she
is already present in this world, and is composed of men, that is, of members of the
earthly city who have a call to form the family of God's children during the present
history of the human race, and to keep increasing it until the Lord returns. United on
behalf of heavenly values and enriched by them, this family has been "constituted
and structured as a society in this world"(4) by Christ, and is equipped "by
appropriate means for visible and social union."(5) Thus the Church, at once "a
visible association and a spiritual community,"(6) goes forward together with
humanity and experiences the same earthly lot which the world does. She serves as
a leaven and as a kind of soul for human society(7) as it is to be renewed in Christ
and transformed into God's family.

That the earthly and the heavenly city penetrate each other is a fact accessible to
faith alone; it remains a mystery of human history, which sin will keep in great
disarray until the splendor of God's sons, is fully revealed. Pursuing the saving
purpose which is proper to her, the Church does not only communicate divine life to
men but in some way casts the reflected light of that life over the entire earth, most
of all by its healing and elevating impact on the dignity of the person, by the way in
which it strengthens the seams of human society and imbues the everyday activity
of men with a deeper meaning and importance. Thus through her individual matters
and her whole community, the Church believes she can contribute greatly toward
making the family of man and its history more human.

In addition, the Catholic Church gladly holds in high esteem the things which other
Christian Churches and ecclesial communities have done or are doing cooperatively
by way of achieving the same goal. At the same time, she is convinced that she can
be abundantly and variously helped by the world in the matter of preparing the
ground for the Gospel. This help she gains from the talents and industry of
individuals and from human society as a whole. The council now sets forth certain
general principles for the proper fostering of this mutual exchange and assistance in
concerns which are in some way common to the world and the Church.
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necessity, he has the right to procure for himself what he needs out of the riches of
others.(11) Since there are so many people prostrate with hunger in the world, this
sacred council urges all, both individuals and governments, to remember the
aphorism of the Fathers, "Feed the man dying of hunger, because if you have not
fed him, you have killed him,"(12) and really to share and employ their earthly
goods, according to the ability of each, especially by supporting individuals or
peoples with the aid by which they may be able to help and develop themselves.

In economically less advanced societies the common destination of earthly goods is
partly satisfied by means of the customs and traditions proper to the community, by
which the absolutely necessary things are furnished to each member. An effort must
be made, however, to avoid regarding certain customs as altogether unchangeable, if
they no longer answer the new needs of this age. On the other hand, imprudent
action should not be taken against respectable customs which, provided they are
suitably adapted to present-day circumstances, do not cease to be very useful.
Similarly, in highly developed nations a body of social institutions dealing with
protection and security can, for its own part, bring to reality the common destination
of earthly goods. Family and social services, especially those that provide for
culture and education, should be further promoted. When all these things are being
organized, vigilance is necessary to present the citizens from being led into a certain
inactivity vis-a-vis society or from rejecting the burden of taking up office or from
refusing to serve.

70. Investments, for their part, must be directed toward procuring employment and
sufficient income for the people both now and in the future. Whoever makes
decisions concerning these investments and the planning of the economy—whether
they be individuals or groups of public authorities—are bound to keep these
objectives in mind and to recognize their serious obligation of watching, on the one
hand, that provision be made for the necessities required for a decent life both of
individuals and of the whole community and, on the other, of looking out for the
future and of establishing a right balance between the needs of present-day
consumption, both individual and collective, and the demands of investing for the
generation to come. They should also always bear in mind the urgent needs of
underdeveloped countries or regions. In monetary matters they should beware of
hurting the welfare of their own country or of other countries. Care should also be
taken lest the economically weak countries unjustly suffer any loss from a change in
the value of money.

71. Since property and other forms of private ownership of external goods
contribute to the expression of the personality, and since, moreover, they furnish
one an occasion to exercise his function in society and in the economy, it is very
important that the access of both individuals and communities to some ownership of
external goods be fostered.

Private property or some ownership of external goods confers on everyone a sphere
wholly necessary for the autonomy of the person and the family, and it should be
regarded as an extension of human freedom. Lastly, since it adds incentives for
carrying on one's function and charge, it constitutes one of the conditions for civil
liberties.(13)
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matter of fact, when circumstances of time and place produce the need, she can and
indeed should initiate activities on behalf of all men, especially those designed for
the needy, such as the works of mercy and similar undertakings.

The Church recognizes that worthy elements are found in today's social movements,
especially an evolution toward unity, a process of wholesome socialization and of
association in civic and economic realms. The promotion of unity belongs to the
innermost nature of the Church, for she is, "thanks to her relationship with Christ, a
sacramental sign and an instrument of intimate union with God, and of the unity of
the whole human race."(12) Thus she shows the world that an authentic union,
social and external, results from a union of minds and hearts, namely from that faith
and charity by which her own unity is unbreakably rooted in the Holy Spirit. For the
force which the Church can inject into the modern society of man consists in that
faith and charity put into vital practice, not in any external dominion exercised by
merely human means.

Moreover, since in virtue of her mission and nature she is bound to no particular
form of human culture, nor to any political, economic or social system, the Church
by her very universality can be a very close bond between diverse human
communities and nations, provided these trust her and truly acknowledge her right
to true freedom in fulfilling her mission. For this reason, the Church admonishes her
own sons, but also humanity as a whole, to overcome all strife between nations and
race in this family spirit of God's children, an in the same way, to give internal
strength to human associations which are just.

With great respect, therefore, this council regards all the true, good and just
elements inherent in the very wide variety of institutions which the human race has
established for itself and constantly continues to establish. The council affirms,
moreover, that the Church is willing to assist and promote all these institutions to
the extent that such a service depends on her and can be associated with her
mission. She has no fiercer desire than that in pursuit of the welfare of all she may
be able to develop herself freely under any kind of government which grants
recognition to the basic rights of person and family, to the demands of the common
good and to the free exercise of her own mission.

43. This council exhorts Christians, as citizens of two cities, to strive to discharge
their earthly duties conscientiously and in response to the Gospel spirit. They are
mistaken who, knowing that we have here no abiding city but seek one which is to
come,(13) think that they may therefore shirk their earthly responsibilities. For they
are forgetting that by the faith itself they are more obliged than ever to measure up
to these duties, each according to his proper vocation.(14) Nor, on the contrary, are
they any less wide of the mark who think that religion consists in acts of worship
alone and in the discharge of certain moral obligations, and who imagine they can
plunge themselves into earthly affairs in such a way as to imply that these are
altogether divorced from the religious life. This split between the faith which many
profess and their daily lives deserves to be counted among the more serious errors
of our age. Long since, the Prophets of the Old Testament fought vehemently
against this scandal(15) and even more so did Jesus Christ Himself in the New
Testament threaten it with grave punishments. (16) Therefore, let there be no false
opposition between professional and social activities on the one part, and religious
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necessary development and renewal and also obtain a fair income. Otherwise, as too
often happens, they will remain in the condition of lower-class citizens. Let farmers
themselves, especially young ones, apply themselves to perfecting their professional
skill, for without it, there can be no agricultural advance.(5)

Justice and equity likewise require that the mobility, which is necessary in a
developing economy, be regulated in such a way as to keep the life of individuals
and their families from becoming insecure and precarious. When workers come
from another country or district and contribute to the economic advancement of a
nation or region by their labor, all discrimination as regards wages and working
conditions must be carefully avoided. All the people, moreover, above all the public
authorities, must treat them not as mere tools of production but as persons, and must
help them to bring their families to live with them and to provide themselves with a
decent dwelling; they must also see to it that these workers are incorporated into the
social life of the country or region that receives them. Employment opportunities,
however, should be created in their own areas as far as possible.

In economic affairs which today are subject to change, as in the new forms of
industrial society in which automation, for example, is advancing, care must be
taken that sufficient and suitable work and the possibility of the appropriate
technical and professional formation are furnished. The livelihood and the human
dignity especially of those who are in very difficult conditions because of illness or
old age must be guaranteed.

SECTION 2
Certain Principles Governing Socio-Economic Life as a Whole

67. Human labor which is expended in the production and exchange of goods or in
the performance of economic services is superior to the other elements of economic
life, for the latter have only the nature of tools.

This labor, whether it is engaged in independently or hired by someone else, comes
immediately from the person, who as it were stamps the things of nature with his
seal and subdues them to his will. By his labor a man ordinarily supports himself
and his family, is joined to his fellow men and serves them, and can exercise
genuine charity and be a partner in the work of bringing divine creation to
perfection. Indeed, we hold that through labor offered to God man is associated with
the redemptive work of Jesus Christ, Who conferred an eminent dignity on labor
when at Nazareth He worked with His own hands. From this there follows for every
man the duty of working faithfully and also the right to work. It is the duty of
society, moreover, according to the circumstances prevailing in it, and in keeping
with its role, to help the citizens to find sufficient employment. Finally,
remuneration for labor is to be such that man may be furnished the means to
cultivate worthily his own material, social, cultural, and spiritual life and that of his
dependents, in view of the function and productiveness of each one, the conditions
of the factory or workshop, and the common good.(6)

Since economic activity for the most part implies the associated work of human
beings, any way of organizing and directing it which may be detrimental to any
working men and women would be wrong and inhuman. It happens too often,
however, even in our days, that workers are reduced to the level of being slaves to
their own work. This is by no means justified by the so-called economic laws. The

40

necessary that priests, with joint concern and energy, and under the guidance of the
bishops and the supreme pontiff, erase every cause of division, so that the whole
human race may be led to the unity of God's family."(19)

Although by the power of the Holy Spirit the Church will remain the faithful spouse
of her Lord and will never cease to be the sign of salvation on earth, still she is very
well aware that among her members,(20) both clerical and lay, some have been
unfaithful to the Spirit of God during the course of many centuries; in the present
age, too, it does not escape the Church how great a distance lies between the
message she offers and the human failings of those to whom the Gospel is entrusted.
Whatever be the judgement of history on these defects, we ought to be conscious of
them, and struggle against them energetically, lest they inflict harm on spread of the
Gospel. The Church also realizes that in working out her relationship with the world
she always has great need of the ripening which comes with the experience of the
centuries. Led by the Holy Spirit, Mother Church unceasingly exhorts her sons "to
purify and renew themselves so that the sign of Christ can shine more brightly on
the face of the Church."(21)

44, Just as it is in the world's interest to acknowledge the Church as an historical
reality, and to recognize her good influence, so the Church herself knows how
richly she has profited by the history and development of humanity.

The experience of past ages, the progress of the sciences, and the treasures hidden in
the various forms of human culture, by all of which the nature of man himself is more
clearly revealed and new roads to truth are opened, these profit the Church, too. For,
from the beginning of her history she has learned to express the message of Christ
with the help of the ideas and terminology of various philosophers, and and has tried
to clarify it with their wisdom, too. Her purpose has been to adapt the Gospel to the
grasp of all as well as to the needs of the learned, insofar as such was appropriate.
Indeed this accommodated preaching of the revealed word ought to remain the law of
all evangelization. For thus the ability to express Christ's message in its own way is
developed in each nation, and at the same time there is fostered a living exchange
between the Church and the diverse cultures of people.(22) To promote such
exchange, especially in our days, the Church requires the special help of those who
live in the world, are versed in different institutions and specialties, and grasp their
innermost significance in the eyes of both believers and unbelievers. With the help of
the Holy Spirit, it is the task of the entire People of God, especially pastors and
theologians, to hear, distinguish and interpret the many voices of our age, and to
judge them in the light of the divine word, so that revealed truth can always be more
deeply penetrated, better understood and set forth to greater advantage.

Since the Church has a visible and social structure as a sign of her unity in Christ,
she can and ought to be enriched by the development of human social life, not that
there is any lack in the constitution given her by Christ, but that she can understand
it more penetratingly, express it better, and adjust it more successfully to our times.
Moreover, she gratefully understands that in her community life no less than in her
individual sons, she receives a variety of helps from men of every rank and
condition, for whoever promotes the human community at the family level,
culturally, in its economic, social and political dimensions, both nationally and
internationally, such a one, according to God's design, is contributing greatly to the
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may receive it more willingly.(14) Furthermore, it is to be hoped that many of the
laity will receive a sufficient formation in the sacred sciences and that some will
dedicate themselves professionally to these studies, developing and deepening them
by their own labors. In order that they may fulfill their function, let it be recognized
that all the faithful, whether clerics or laity, possess a lawful freedom of inquiry,
freedom of thought and of expressing their mind with humility and fortitude in
those matters on which they enjoy competence.(16)

CHAPTER 111
ECONOMIC AND SOCIAL LIFE

63. In the economic and social realms, too, the dignity and complete vocation of the

human person and the welfare of society as a whole are to be respected and promoted.

For man is the source, the center, and the purpose of all economic and social life.

Like other areas of social life, the economy of today is marked by man's increasing
domination over nature, by closer and more intense relationships between citizens,
groups, and countries and their mutual dependence, and by the increased
intervention of the state. At the same time progress in the methods of production
and in the exchange of goods and services has made the economy an instrument
capable of better meeting the intensified needs of the human family.

Reasons for anxiety, however, are not lacking. Many people, especially in
economically advanced areas, seem, as it were, to be ruled by economics, so that
almost their entire personal and social life is permeated with a certain economic
way of thinking. Such is true both of nations that favor a collective economy and of
others. At the very time when the development of economic life could mitigate
social inequalities (provided that it be guided and coordinated in a reasonable and
human way), it is often made to embitter them; or, in some places, it even results in
a decline of the social status of the underprivileged and in contempt for the poor.
While an immense number of people still lack the absolute necessities of life, some,
even in less advanced areas, live in luxury or squander wealth. Extravagance and
wretchedness exist side by side. While a few enjoy very great power of choice, the
majority are deprived of almost all possibility of acting on their own initiative and
responsibility, and often subsist in living and working conditions unworthy of the
human person.

A similar lack of economic and social balance is to be noticed between agriculture,
industry, and the services, and also between different parts of one and the same
country. The contrast between the economically more advanced countries and other
countries is becoming more serious day by day, and the very peace of the world can
be jeopardized thereby.

Our contemporaries are coming to feel these inequalities with an ever sharper
awareness, since they are thoroughly convinced that the ampler technical and
economic possibilities which the world of today enjoys can and should correct this
unhappy state of affairs. Hence, many reforms in the socioeconomic realm and a
change of mentality and attitude are required of all. For this reason the Church
down through the centuries and in the light of the Gospel has worked out the
principles of justice and equity demanded by right reason both for individual and
social life and for international life, and she has proclaimed them especially in
recent times. This sacred council intends to strengthen these principles according to
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Yet the excellence of this institution is not everywhere reflected with equal
brilliance, since polygamy, the plague of divorce, so-called free love and other
disfigurements have an obscuring effect. In addition, married love is too often
profaned by excessive self-love, the worship of pleasure and illicit practices against
human generation. Moreover, serious disturbances are caused in families by modern
economic conditions, by influences at once social and psychological, and by the
demands of civil society. Finally, in certain parts of the world problems resulting
from population growth are generating concern.

All these situations have produced anxiety of consciences. Yet, the power and
strength of the institution of marriage and family can also be seen in the fact that
time and again, despite the difficulties produced, the profound changes in modern
society reveal the true character of this institution in one way or another.

Therefore, by presenting certain key points of Church doctrine in a clearer light, this
sacred synod wishes to offer guidance and support to those Christians and other
men who are trying to preserve the holiness and to foster the natural dignity of the
married state and its superlative value.

48. The intimate partnership of married life and love has been established by the
Creator and qualified by His laws, and is rooted in the conjugal covenant of
irrevocable personal consent. Hence by that human act whereby spouses mutually
bestow and accept each other a relationship arises which by divine will and in the
eyes of society too is a lasting one. For the good of the spouses and their off-springs
as well as of society, the existence of the sacred bond no longer depends on human
decisions alone. For, God Himself is the author of matrimony, endowed as it is with
various benefits and purposes.(1) All of these have a very decisive bearing on the
continuation of the human race, on the personal development and eternal destiny of
the individual members of a family, and on the dignity, stability, peace and
prosperity of the family itself and of human society as a whole. By their very nature,
the institution of matrimony itself and conjugal love are ordained for the procreation
and education of children, and find in them their ultimate crown. Thus a man and a
woman, who by their compact of conjugal love "are no longer two, but one flesh"
(Matt. 19:ff), render mutual help and service to each other through an intimate
union of their persons 